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From where is it derived that all the blood that is left over from an offering after the requisite placement requires placement of blood on the base of the altar? The verse states: “And the blood of your offerings shall be poured upon the altar of the Lord your God” (Deuteronomy 12:27). The Gemara answers: The tanna of the first baraita derives this from the verse cited by Rabbi Yehuda HaNasi, as it is taught in a baraita: Rabbi Yehuda HaNasi says with regard to a verse discussing a bird sin offering: “And the rest of the blood shall be squeezed out at the base of the altar; it is a sin offering” (Leviticus 5:9). As there is no need for the verse to state “of the blood,” because the entire verse is talking about the blood, what is the meaning when the verse states “of the blood”?


The baraita continues: Since we have learned only about those offerings whose blood is placed on the altar with four placements, i.e., outer sin offerings, that they require placement of the leftover blood on the base of the altar, from where is it derived that the same applies to the leftover blood of all the other offerings? The verse states: “And the rest of the blood shall be squeezed out at the base of the altar; it is a sin offering” (Leviticus 5:9). Since there is no need for the verse to state “of the blood,” because the entire verse is talking about the blood, what is the meaning when the verse states “of the blood”? This teaches that all the leftover blood from all the offerings requires placement of blood on the base of the altar.


The Gemara asks: But still, does this verse, Deuteronomy 12:27, come to teach this halakha, that if a priest placed the blood with one placement, he facilitated atonement? That verse is necessary for that which is taught in a baraita: From where is it derived with regard to those offerings whose blood is supposed to be placed by means of sprinkling from a certain distance from the altar, that if the priest placed the blood by pouring it from up close he has fulfilled his obligation? The verse states: “And the blood of your offerings shall be poured upon the altar of the Lord your God” (Deuteronomy 12:27).


The Gemara answers that the ruling in this baraita is in accordance with the opinion of Rabbi Yishmael, while the tanna of the earlier baraita holds in accordance with the opinion of Rabbi Akiva, who says: Sprinkling is not included in pouring, and similarly pouring is not included in sprinkling. Rather, these are separate actions performed under different circumstances, and one does not fulfill his obligation to sprinkle the blood by pouring it. Therefore, the verse is available to him to teach that if a priest placed the blood with one placement, he facilitated atonement.


The Gemara demonstrates that this is the opinion of Rabbi Akiva: This is as we learned in a mishna (Pesaḥim 121a): If one recited the blessing over the Paschal offering, which is: Who sanctified us with His mitzvot and commanded us to eat the Paschal offering, he has also exempted himself from reciting a blessing over the Festival peace offering, i.e., the peace offering that is eaten together with the Paschal offering. The blessing for the Festival peace offering of the fourteenth of Nisan is: Who sanctified us with His mitzvot and commanded us to eat the offering.


If he recited the blessing over the Festival offering, he has not exempted himself from reciting a blessing over the Paschal offering. This is the statement of Rabbi Yishmael. Rabbi Yishmael’s reasoning is based on the halakha that the blood of the Paschal offering is poured, while the blood of the Festival offering is sprinkled. He maintains that sprinkling is included in the more general category of pouring, and therefore the blessing over the Paschal offering includes the Festival offering. Pouring is not included in the more limited category of sprinkling, and therefore reciting the blessing over the Festival offering does not exempt one from reciting a blessing over the Paschal offering.


The mishna continues: Rabbi Akiva says: This blessing does not exempt one from reciting a blessing over that one, and that blessing does not exempt one from reciting a blessing over this one. Sprinkling is not included in pouring, and pouring is not included in sprinkling. Therefore, there is a separate blessing for each offering.


The Gemara asks: Still, does this verse, Deuteronomy 12:27, come to teach this halakha, that if a priest placed the blood with one placement he facilitated atonement? That verse is necessary for that which is taught in a baraita: Rabbi Yishmael says: Since it is stated: “But the firstborn of a bull, or the firstborn of a sheep, or the firstborn of a goat, you shall not redeem; they are sacred. You shall sprinkle their blood upon the altar and shall burn their fat for an offering made by fire, for an aroma pleasing to the Lord” (Numbers 18:17), we learned with regard to a firstborn animal, which must be given to a priest to be offered on the altar in the Temple, that it requires placement of its blood and sacrificial portions on the altar. From where is it derived that the same applies to an animal tithe offering and a Paschal offering? The verse states: “And the blood of your offerings shall be poured upon the altar of the Lord your God” (Deuteronomy 12:27). This verse teaches that all offerings require placement of their blood on the altar.


The Gemara answers that the tanna of the earlier baraita, who derives from Deuteronomy 12:27 the halakha that if a priest placed the blood with one placement he facilitated atonement, holds in accordance with the opinion of Rabbi Yosei HaGelili. Rabbi Yosei HaGelili maintains that the halakha that the blood and sacrificial parts of an animal tithe offering and a Paschal offering must be placed on the altar is derived from the aforementioned verse concerning a firstborn animal: “You shall sprinkle their blood upon the altar and shall burn their fat for an offering made by fire, for an aroma pleasing to the Lord” (Numbers 18:17).


This is as it is taught in a baraita, that Rabbi Yosei HaGelili says: It is not stated in this verse: Its blood, but rather: “Their blood.” Similarly, it is not stated: Its fat, but rather: “Their fat.” The plural form teaches with regard to the firstborn animal, which is mentioned explicitly in the verse, as well as with regard to the animal tithe offering and the Paschal offering, which have a level of sanctity similar to that of a firstborn animal, that each requires placement of the blood and sacrificial portions on the altar.


The Gemara asks: But does Rabbi Yishmael derive one halakha from this verse and then derive another halakha from this same verse? It was stated earlier that Rabbi Yishmael derives from the verse “And the blood of your offerings shall be poured” that sprinkling is included in pouring, and yet here he derives from that same verse that the blood of an animal tithe offering and that of a Paschal offering must be presented on the altar. The Gemara answers: These are the opinions of two tanna’im, each of whom expressed his opinion in accordance with the opinion of Rabbi Yishmael.


The Gemara raises a question with regard to the disagreement about the interpretation of Numbers 18:17. Granted, according to the opinion of Rabbi Yishmael, who interprets the entire verse as referring to a firstborn animal, and according to whom the plural form in the verse is referring to three such firstborns, that of a bull, that of a sheep, and that of a goat, this explains that which is written immediately afterward: “And their meat shall be yours” (Numbers 18:18), in the plural, i.e., the meat of these firstborn animals shall be eaten by the priests.


But according to the opinion of Rabbi Yosei, who interprets this verse as referring also to an animal tithe offering and a Paschal offering, there is a difficulty, as an animal tithe offering and a Paschal offering are eaten by their owners, not by the priests. If so, what is the meaning of the phrase “and their meat shall be yours”? The Gemara answers that the plural term “their meat,” is referring not to an animal tithe offering or a Paschal offering, but to different types of firstborns, i.e., both an unblemished animal, whose blood is poured on the altar, and a blemished one, which is not brought as an offering on the altar.

Talmud – Bavli – The William Davidson digital edition of the Koren Noé Talmud, with commentary by Rabbi Adin Steinsaltz Even-Israel (CC-BY-NC 4.0).
image1.png
e 9T WNSE




