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GEMARA: The mishna assumed that an innkeeper is less trustworthy than an ordinary woman, such that the Rabbis argued that if the innkeeper was deemed credible, it should be obvious that an ordinary woman should be deemed credible. The Gemara asks: What was unfavorable about the innkeeper that made her less trustworthy than an ordinary woman? Rav Kahana said: She was a gentile innkeeper, and she was therefore deemed credible only because she was speaking offhandedly when she said that the man died and this is his staff, and this is his bag, and this is the grave in which I buried him. And similarly, Abba, son of Rav Minyumi, son of Ḥiyya, taught: She was a gentile innkeeper, and she was speaking offhandedly, saying that this is his staff, and this is his bag, and this is the grave in which I buried him.


But didn’t they say to her: Where is our friend? This indicates that she was answering their question rather than speaking offhandedly. The Gemara explains: Once she saw them, she cried. They said to her: Where is our friend? Then she said to them: He died, and I buried him. Since she cried before being questioned, the crying was considered the beginning of her account, and she is considered to have been speaking offhandedly.


§ The Sages taught: An incident occurred involving a certain individual who came to testify before Rabbi Tarfon with regard to a woman whose husband had died. He said to him: My son, how do you come to know testimony that the husband of this woman died? He said: He and I were traveling on the road together, and a troop of soldiers chased after us. He hung onto an olive branch, and tore it off to use as a heavy staff to intimidate the soldiers, and forced the troop to withdraw.


After this heroic act I said to him, admiring his bravery: Lion [arye], may your strength continue to be firm. He said to me: From where do you know that my name is Arye? That is what they call me in my city: Yoḥanan, son of Rabbi Yehonatan, the lion from the village Shiḥayya. After a while, he fell sick and died, and consequently the fellow traveler knew his name and could testify about him. And Rabbi Tarfon allowed his wife to marry based on this testimony.


The Gemara asks: But didn’t Rabbi Tarfon require inquiry and interrogation of the witness? Isn’t it taught in a baraita: An incident occurred involving a certain person who came before Rabbi Tarfon to present testimony that a woman’s husband died. He said to him: My son, how do you know this testimony? He told him: He and I were traveling on the road together, and a troop of soldiers chased after us. He hung onto a fig branch, and tore it off, and forced the troop to withdraw by intimidating the soldiers with the branch. I said to him: May your strength continue to be firm, lion. He said to me: You have intuited my name well, for that is what they call me in my city: Yoḥanan, son of Yonatan, the lion from the village Shiḥayya. The man concluded his story: After a while, he fell sick and died.


Rabbi Tarfon said to him, in order to check his story: Did you not tell me that the dead man said that his name was Yoḥanan, son of Yonatan, from the village Shiḥayya, which is called Lion? He replied to him: No. Rather, this is what I told you: He told me that he is called Yoḥanan, son of Yonatan, the lion from the village Shiḥayya. Then Rabbi Tarfon cross-examined him in this manner two or three times, and the witness repeatedly kept his statements consistent, so Rabbi Tarfon allowed his wife to marry. In this version of the story, the mere report of events does not seem sufficient. An interrogation of the witness is also necessary.


The Gemara answers: This is a dispute between tanna’im, as it is taught in a baraita: The court does not examine witnesses who give testimony concerning the marital status of women by means of the standard procedures of inquiry and interrogation; this is the statement of Rabbi Akiva. Rabbi Tarfon says: The court must examine them utilizing these means.


The Gemara comments: And they disagree about the statement of Rabbi Ḥanina, as Rabbi Ḥanina said: By Torah law, both cases of monetary law and cases of capital law require scrutiny by means of inquiry and interrogation of witnesses, as it is stated: “You shall have one law” (Leviticus 24:22), indicating that the legal procedures must be the same for each area of halakha. Consequently, since inquiry and interrogation are required for capital law (Deuteronomy 13:15), they are required for cases of monetary law as well.


And for what reason did the Sages say that cases of monetary law do not require inquiry and interrogation of witnesses? So as not to lock the door in the face of potential borrowers. If the procedures for litigation in cases of monetary law were too rigorous, people would be very hesitant to lend money.


And with regard to what do they disagree in the case of testimony that allows a woman to remarry? They disagree as follows: One Sage, Rabbi Akiva, holds that since there is the payment of the marriage contract for the woman to take when her husband dies, it is considered to be like cases of monetary law and does not require inquiry and interrogation procedures. And one Sage, Rabbi Tarfon, holds that since, based on this testimony, we permit a previously married woman to marry anyone in the world, and if her previous husband is still alive, her subsequent relationship will be considered adultery, which is a capital offense, it is considered to be like cases of capital law, which require the inquiry and interrogation procedures.


The tractate finishes on a positive note: Rabbi Elazar said that Rabbi Ḥanina said: Torah scholars increase peace in the world, as it is stated: “And all your children shall be taught of the Lord, and great shall be the peace of your children” (Isaiah 54:13). This indicates that because the children will be Torah scholars, who are taught of the Lord and His Torah, they will live in great peace, and peace will thereby be increased for the entire world.
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