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A woman may not partake of teruma until she has actually entered the wedding canopy.


GEMARA: The Gemara asks: From where are these matters derived, that a virgin is given twelve months to prepare for her wedding? Rav Ḥisda said it is based on the fact that the verse states with regard to Rebecca: “And her brother and mother said: Let the damsel abide with us for days, or ten” (Genesis 24:55).


The Gemara first analyzes the language of the verse: What is the meaning of “days”? If we say two days, the minimum number justifying the use of the plural, does a person really speak like this? Rebecca’s relatives said to Abraham’s servant that they wanted her to stay for two days, after which he said to them no, as he did not want to wait even that long. If so, is it possible that after that they said to him that they wanted her to stay for ten days? Consequently, it is impossible to explain the word “days” as two days and “ten” as ten days. Rather, what is the meaning of “days”? It means: A year, as it is written: “For days he shall have redemption” (Leviticus 25:29), and there it is explained that “days” is referring to a year. Consequently, in the verse “And her brother and mother said: Let the damsel abide with us for days, or ten” (Genesis 24:55), “days” refers to a year, and “ten” refers to a shorter period of similar magnitude, i.e. ten months, in order to prepare for her wedding.


The Gemara asks: And let us say that “days” means a month, as it is written: “But a whole month of days” (Numbers 11:20), and the verse about Rebecca might then have meant that her family wanted to wait for a month, or at least for ten days. They say: One derives the meaning of an unspecified use of the term “days” from another unspecified instance of the term “days,” which means a year. And one does not derive the meaning of an unspecified use of the term “days” from an instance of the term “days,” about which the term “month” is stated. Consequently, it can be derived from the verse that the ordinary amount of time required for a virgin to prepare for marriage is twelve months.


§ Rabbi Zeira said: It was taught in the Tosefta (Ketubot 5:1) with regard to a minor girl: Either she or her father may delay the wedding until she has reached majority. The Gemara asks: Granted, she, the girl herself, may delay the wedding if she feels she is not ready, as she is the one who will be directly affected, but why should her father be allowed to delay her wedding? If it is suitable for her to get married, what difference does it make to her father? The Gemara answers: He thinks: Perhaps she agrees to get married now because she does not fully know what she is doing. But tomorrow, she will realize the marriage was a mistake, rebel, and leave her husband, and then she will come back and become a burden to me. Therefore, her father prefers that she wait until she has reached majority and marry when she is completely aware of what is involved.


Rabbi Abba bar Levi said: One may not finalize an agreement to marry a minor girl in order to marry her while she is still a minor, but one may finalize an agreement to marry a minor girl in order to marry her when she becomes an adult woman. With regard to the latter halakha, the Gemara asks: Isn’t that obvious? If he will marry her when she becomes an adult woman, there is nothing unusual about this case. The Gemara answers: Lest you say that one should be concerned that she might become afraid of marriage from making plans now, and this will cause her resolve to weaken, and then even when she becomes an adult she will maintain reservations about the matter, Rabbi Abba bar Levi therefore teaches us that one need not be concerned about this. One may finalize an agreement to marry her as an adult even when she is a minor girl.


§ Rav Huna said: If she has reached her majority, even for just one day, and then she is betrothed, she is given her thirty days to prepare for her wedding, like a widow, since prior to reaching adulthood she presumably had already prepared everything needed for her marriage. The Gemara raises an objection from a baraita: If she grew up, she is similar to a betrothed woman who has been asked to marry her betrothed. What, is it not that she is similar to a virgin who has been asked to marry, and she has twelve months to prepare? The Gemara answers: No, it means that she is similar to a widow who has been asked to marry her betrothed, who gets only thirty days to prepare. Only young women who have not reached majority and who are virgins get a year to prepare; after majority, all women, regardless of whether they are virgins, get thirty days.


The Gemara attempts another refutation of Rav Huna’s statement: Come and hear a proof from a mishna (Nedarim 73b): If a grown woman waited twelve months since betrothal and is still not married, Rabbi Eliezer says: Since her husband is obligated to provide for her sustenance, he may also nullify her vows (see Numbers, chapter 30). It can be inferred from this that the waiting period for a grown woman is also twelve months. The Gemara responds by emending the text of the mishna: Say that if a grown woman waited thirty days or a young woman waited twelve months, Rabbi Eliezer says: Since her husband is obligated to provide for her sustenance, he may nullify her vows.


The Gemara attempts another refutation of Rav Huna’s statement: Come and hear a baraita: If someone betrothed a virgin, whether the husband asks to marry her and she delays the process because she says that she requires more time or whether she asks to marry him and the husband delays the process because he is not yet ready, she is given twelve months from the time the request was issued but not from the time of the betrothal, even if that was much earlier, and a grown woman is similar to one who has been asked to marry. How is this so? If she has reached her majority for one day, and she is then betrothed, she is given twelve months from the day of her betrothal, because it is the same as the day of her majority. One who was already a betrothed woman when she reached majority is given thirty days. Therefore, the refutation of the opinion of Rav Huna is a conclusive refutation.


The Gemara asks: What is meant by the words: And one who was already a betrothed woman is given thirty days? Rav Pappa said: This is what it is saying: With regard to a grown woman who has been an adult for twelve months and is then betrothed, she is given thirty days, like a widow, and not another twelve months.


§ The mishna states: If the appointed time for the wedding arrived and they did not get married, she may partake of teruma. Ulla said: By Torah law, the daughter of a non-priest betrothed to a priest may partake of teruma immediately, even before the wedding date arrives, as it is stated: “If a priest buy any soul, the acquisition of his money, he may eat of it” (Leviticus 22:11), and this woman is also an acquisition of his money through the betrothal. Therefore, she is entitled to partake of teruma. What, then, is the reason the Sages said that she may not partake? It is lest someone pour her a cup of teruma wine while she is in her father’s house. Although she may drink it as the betrothed of a priest, since she is still living in her father’s house there is a concern that she will give her brother or sister to drink from the wine, which is prohibited, as they are non-priests.


The Gemara asks: If so, then if the time arrived and they did not get married, there should also be concern that she might give it to members of her family, as she is still in her father’s house. Why, then, does the mishna say that she is permitted to partake of teruma at that time? The Gemara answers: There, after the time for the wedding has arrived, he designates a specific place for her. Since her husband is obligated to provide for her sustenance, he will want to ensure that she receives her food in a particular place so that she not use it to feed her family. This mitigates the concern that she may inadvertently give it to her brother or sister to drink.


The Gemara asks: However, if that is so, then the halakha should also be that a gleaner who is a priest and is employed by an Israelite may not partake of teruma, lest the other members of the household come to eat with him from the teruma. The Gemara rejects this: Now, even though the members of the Israelite household feed the priest from their food, as he is their employee, would they eat from his food? They would not. Therefore, there is no reason for concern and no reason to prohibit him from eating teruma. This is Ulla’s opinion.


However, Rav Shmuel bar Rav Yehuda said: The reason for the rabbinic decree is due to abrogation [simfon], cancellation of the contract. It may become known after the betrothal that she has blemishes that can retroactively annul the betrothal, and it would then become apparent that she had partaken of teruma unlawfully.


The Gemara asks: If so, if the rabbinic decree that prohibits a woman betrothed to a priest from partaking of teruma is due to concern for possible abrogation of the marriage, then a woman who entered the wedding canopy but has not yet engaged in sexual intercourse should also be prohibited from partaking of teruma, as the husband does not yet know whether she has blemishes. The Gemara answers: There, in that situation, he investigates her through the agency of his female relatives and only then enters the wedding canopy. Consequently, there is no longer any concern about abrogation.


The Gemara asks: However, if that is so, then according to this rationale, a priest’s slave whom the priest purchased from an Israelite should not partake of teruma, due to concern of abrogation. Perhaps the priest will discover a defect in the slave, resulting in the retroactive cancellation of the acquisition and causing the slave to return to his Israelite master after he had mistakenly eaten teruma. The Gemara answers: There is no abrogation with regard to slaves, since no type of defect could cause the cancellation of the transaction. The reason for this is that if the defect is external, then he sees it at the point of sale and accepts it. And if the defect is internal, since he needs him for labor, concealed defects do not concern him. With regard to other types of defects, e.g., if he was discovered to be a thief or
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