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She is already standing there in the Temple courtyard, as that is where the Sanhedrin sits. The Gemara answers: This teaches that they would bring her up and would bring her down repeatedly in order to fatigue her, with the hope that her worn-down mental state will lead to her confession. This was also done with witnesses testifying in cases of capital law, as it is taught in the Tosefta (Sanhedrin 9:1): Rabbi Shimon ben Elazar says: In cases of capital law, the court brings the witnesses from one place to another place in order to confuse them so that they will retract their testimony if they are lying.


§ The mishna teaches: Because there, at the Eastern Gate, they give the sota women the bitter water to drink, and there the lepers and women who have given birth are purified. The Gemara asks: Granted, the sota women are given the bitter water to drink there, as it is written: “And the priest shall stand the woman before the Lord” (Numbers 5:18), and the Eastern Gate is directly opposite the Sanctuary, which is the area referred to as “before the Lord.” Similarly, with regard to lepers as well, this is as it is written: “And the priest that cleans him shall set the man that is to be cleansed, and those things, before the Lord” (Leviticus 14:11). But what is the reason that a woman who has given birth must also be purified there?


The Gemara suggests: If we say it is because of the requirement for the women who have given birth to come and stand over their offerings, as it is taught in a baraita: The offering of a person is brought only if he stands over it while it is being sacrificed, and that is why they stand at this gate, which is as close to the sacrifice as they are permitted to be while they are ritually impure. If that is so, then the same halakha should apply to men who experience a gonorrhea-like discharge [zavim] and women who experience a discharge of uterine blood after their menstrual period [zavot] as well. They are also ritually impure while their offerings are sacrificed. Why would the mishna then specify women who have given birth? The Gemara answers: Yes, it is indeed so, and the tanna cited one of them, and the same halakha applies to all others in that category.


§ The Sages taught in a baraita in the Tosefta (1:6): Two sota women are not given to drink simultaneously, in order that the heart of each one not be emboldened by the other, as there is a concern that when one sees that the other woman is not confessing, she will maintain her innocence even if she is guilty. Rabbi Yehuda says: This is not for that reason. Rather, it is because the verse states: “And the priest shall bring her [ota] near and stand her before the Lord” (Numbers 5:16). Rabbi Yehuda explains his inference: The word “ota” indicates her alone, and therefore there is a Torah edict not to have two women drink the bitter water simultaneously.


The Gemara asks: And as for the first tanna, isn’t it written “ota”? The Gemara answers: The first tanna is actually Rabbi Shimon, who interprets the reasons of halakhot written in verses, and he is saying: What is the reason? What is the reason the Torah requires her alone, that each sota drink individually? In order that the heart of each woman not be emboldened by the other.


The Gemara asks: What is the difference between them? Why should it matter if this halakha is due to a logical reasoning or due to a Torah edict? The Gemara answers: The difference between them is in a case where one of the women is trembling from fear. Since she has obviously not been emboldened by the presence of the other, Rabbi Shimon would allow her to be given to drink at the same time as the other.


The Gemara asks: And if she is trembling, can the court give her to drink at the same time as the other? But there is a general principle that one does not perform mitzvot in bundles, as one who does so appears as if the mitzvot are a burden upon him, and he is trying to finish with them as soon as possible.


As we learned in a baraita: Two sota women are not given to drink simultaneously, and two lepers are not purified simultaneously, and two slaves are not pierced simultaneously, and two heifers do not have their necks broken simultaneously, because one does not perform mitzvot in bundles. Accordingly, even Rabbi Shimon would agree that under no circumstances can a priest give two sota women to drink simultaneously. How, then, can the Gemara say that a trembling woman can be given to drink together with another sota?


Abaye said, and some say it was Rav Kahana who said: This is not difficult. Here, the second baraita, which says that it is prohibited to give two sota women to drink simultaneously because one does not perform mitzvot in bundles, is speaking with regard to one priest. There, Rabbi Shimon in the first baraita, who permits a trembling sota to be given to drink together with another sota, is speaking with regard to two priests. Since no individual priest is giving two women to drink simultaneously, mitzvot are not being performed in bundles.


§ The mishna teaches: And the priest grabs hold of her clothing and pulls them until he reveals her heart, and he unbraids her hair. The Gemara cites the source for these acts. The Sages taught: The verse states: “And the priest shall stand the woman before the Lord and uncover the woman’s head” (Numbers 5:18). From this verse I have derived only that he uncovers her head; from where do I derive that he uncovers her body? The verse states: “The woman,” rather than just stating: And uncovers her head. This indicates that the woman’s body should be uncovered as well. If so, what is the meaning when the verse states specifically: “And uncover her head”? Once it has stated that he uncovers the woman, it is already apparent that she, including her hair, is uncovered. It teaches that the priest not only uncovers her hair but also unbraids her hair.


The mishna continues by citing that Rabbi Yehuda says: If her heart was attractive he would not reveal it, and if her hair was attractive he would not unbraid it. The Gemara asks: Is this to say that Rabbi Yehuda, who maintains that it is prohibited to uncover an attractive woman, is concerned about onlookers having sexual thoughts, and the Rabbis, who permit it, are not concerned about this?


But we have heard the opposite from them, as it is taught in the Tosefta (Sanhedrin 9:6): Although a man condemned to stoning is stoned unclothed, the court covers him with one small piece of material in front of him, to obscure his genitals, and they cover a woman with two small pieces of material, one in front of her and one behind her, because all of her loins are nakedness, as her genitals are visible both from the front and from the back. This is the statement of Rabbi Yehuda. And the Rabbis say: A man is stoned while naked, but a woman is not stoned while naked, but fully clothed. Apparently, Rabbi Yehuda is not concerned that the onlookers seeing the woman unclothed will lead to sexual thoughts, but the Rabbis are concerned about this.


Rabba said: What is the reason here, with regard to a sota, that Rabbi Yehuda is concerned? Perhaps the sota will leave the court having been proven innocent, and the young priests in the Temple who saw her partially naked will become provoked by the sight of her. There, in the case of a woman who is stoned, she departs from this world by being stoned and there is no concern for sexual thoughts. The Gemara comments: And if you would say that the fact that she is killed is irrelevant to their sexual thoughts, as the onlookers will be provoked with regard to other women, this is not a concern. As didn’t Rava say: It is learned as a tradition that the evil inclination controls only that which a person’s eyes see.


Rava said: Is the contradiction between one statement of Rabbi Yehuda and the other statement of Rabbi Yehuda difficult, while the contradiction between one statement of the Rabbis and the other statement of the Rabbis is not difficult? There is also an apparent contradiction between the two rulings of the Rabbis, as with regard to a sota, they are not concerned about sexual thoughts, but with regard to a woman who is stoned they are. Rather, Rava said: The contradiction between one statement of Rabbi Yehuda and the other statement of Rabbi Yehuda is not difficult, as we answered above.
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