[image: ]

www.daf-yomi.com
afchunk.xhtml
סוטה יג ע"ב - Steinsaltz

This one, i.e., the deceased Joseph, fulfilled all that is written in this. Therefore, it is fitting that the two arks should lie side by side.


The Gemara asks: And if Moses had not dealt with the burial of Joseph, would the Jewish people not have dealt with it? But isn’t it written that after Moses died: “And the bones of Joseph, which the children of Israel brought up out of Egypt, they buried in Shechem” (Joshua 24:32), which indicates that the Jewish people completed the burial of Joseph? And furthermore, if the Jewish people had not dealt with Joseph’s burial, would his children not have dealt with it? But isn’t it written in that same verse: “And they became the inheritance of the children of Joseph,” as Joseph was buried in Shechem, which was then given to his descendants? Therefore, the question arises: Why did Joseph’s descendants initially leave the task of his burial to the Jewish people and Moses?


The Gemara answers: They said: Leave Joseph for others. It is more of an honor for Joseph to be buried by the many than by the few, and therefore it is better that the Jewish people be involved in the burial. And furthermore, they said: Leave Joseph for others. It is more of an honor for Joseph to be buried by one of the great men like Moses than by lesser ones like us.


In the aforementioned verse it states: “And the bones of Joseph, which the children of Israel brought up out of Egypt, they buried in Shechem, in the parcel of ground that Jacob bought from the sons of Hamor the father of Shechem for a hundred pieces of money” (Joshua 24:32). The Gemara asks: What is different about Shechem that they specifically chose to bury Joseph there? Rabbi Ḥama, son of Rabbi Ḥanina, says that the Jewish people said: His brothers kidnapped him from Shechem (see Genesis 37:12–28), and to Shechem we should return his lost body.


The Gemara comments: The verses contradict each other, as it is written: “And Moses took the bones of Joseph with him” (Exodus 13:19), and it is written elsewhere: “And the bones of Joseph, which the children of Israel brought up out of Egypt” (Joshua 24:32). Who in fact took Joseph’s bones?


Rabbi Ḥama, son of Rabbi Ḥanina, says: Anyone who performs a matter but does not complete it, and then another comes and completes it, the verse ascribes credit to the one who completed it as if he had actually performed the entire act. Due to the fact that the children of Israel completed Joseph’s burial, the Torah ascribes them credit as if they had performed the entire act.


Rabbi Elazar says with regard to one who initiates performance of a mitzva but does not complete it when capable of doing so: He is also demoted [moridin] from his position of greatness, as it is written: “And it came to pass at that time, that Judah went down [vayyered] from his brethren, and turned in to a certain Adullamite, whose name was Hirah” (Genesis 38:1). Usage of the term “went down” indicates that the rest of Judah’s brothers had demoted him from his position of greatness because he began the process of saving Joseph, but he did not complete it.


Rabbi Shmuel bar Naḥmani says: The episode with regard to Judah also indicates that one who initiates performance of a mitzva but does not complete it will also bury his wife and children as Judah did, as it is written: “And in process of time Shua’s daughter, the wife of Judah, died” (Genesis 38:12), and it is written further: “And the sons of Judah: Er, and Onan, and Shelah, and Perez, and Zerah; but Er and Onan died in the land of Canaan” (Genesis 46:12).


Rav Yehuda says that Rav says: For what reason was Joseph called: Bones, even during his lifetime, as he had his brothers take an oath that “God will surely remember you, and you shall carry up my bones from here” (Genesis 50:25)? Because he did not protest for the honor of his father, as the brothers said to Joseph while unaware of his true identity: “Your servant our father” (Genesis 43:28, 44:31), and Joseph said nothing to them in protest that they referred to his father Jacob as Joseph’s servant.


And Rav Yehuda says that Rav says, and some say that this was said by Rabbi Ḥama, son of Rabbi Ḥanina: For what reason did Joseph predecease his brothers, as is indicated from his requesting of them to take care of his burial needs? Because Joseph acted authoritatively, and such behavior can reduce one’s life span.


After describing that Judah “went down” from his greatness, the Gemara discusses a similar term employed with regard to Joseph, as the verse states: “And Joseph was brought down [hurad] to Egypt” (Genesis 39:1). Rabbi Elazar says: Do not read the word as “hurad,” meaning that he was passively brought down, but rather read it as horid, meaning: He, Joseph, brought down others, as Joseph brought down the astrologers [itztagninei] of Pharaoh from their position of eminence because he knew the interpretation of Pharaoh’s dreams when they did not.


The continuation of that verse states: “And Potiphar, an officer [seris] of Pharaoh’s, the captain of the guard, an Egyptian, bought him from the hand of the Ishmaelites, who had brought him down there” (Genesis 39:1). Rav says: He purchased the handsome Joseph for himself, for the intended purpose of homosexual intercourse, but was unable to fulfill his desires, as the angel Gabriel came and castrated Potiphar [seireso]. Then Gabriel came again and further mutilated him [fero] in the same part of his body. This is alluded to in the verses that write Potiphar’s name differently: Initially, it is written “Potiphar” (Genesis 39:1) and in the end it is written “Potiphera” (Genesis 41:45). The change in his name indicates that a part of himself was mutilated.


§ The mishna teaches: Who, to us, had a greater burial than Moses, as no one involved himself in his burial other than the Omnipresent Himself. The Gemara teaches: When Moses relates how God responded to him when denying his request to enter Eretz Yisrael, he states: “And the Lord said to me: Let it suffice for you [rav lakh]; speak no more to Me of this matter” (Deuteronomy 3:26). Rabbi Levi says: Moses proclaimed to the Jewish people when rebuking them with the term “rav,” and therefore it was proclaimed to him with the term “rav” that he would not enter Eretz Yisrael. The Gemara explains: He proclaimed with the term “rav” when speaking with the congregation of Korah: “You take too much upon you [rav lakhem], you sons of Levi” (Numbers 16:7), and it was proclaimed to him with the term “rav,” as God denied his request and said: “Let it suffice for you [rav lakh].”


Alternatively: God’s telling Moses “rav lakh” was intended to mean: You now have a rav, a master, and who is it? It is Joshua, who has been chosen to lead the Jewish people.


Alternatively: God’s telling Moses “rav lakh” was intended to mean: You have a rav, i.e., God, Who says that you may not enter Eretz Yisrael. You must not importune Me anymore, so that people should not say: How difficult is the Master and how obstinate is the student. The Gemara asks: And why was Moses punished so much in that he was not allowed to enter Eretz Yisrael, despite being so righteous? The school of Rabbi Yishmael taught that the reason is based on the common aphorism: Based on the camel is the burden. In other words, a person is judged in accordance with his stature, and therefore a righteous individual will be punished greatly due to any sins he committed.


The verse relates what Moses said to the Jewish people at the end of his life: “And he said to them: I am a hundred and twenty years old this day; I can no longer go out and come in; and the Lord has said to me: You shall not go over this Jordan” (Deuteronomy 31:2). The wording is problematic, as there is no need for the verse to state the term “this day.” Moses said it in order to indicate: On this day, my days and years have been completed to be precisely one hundred and twenty, in order to teach you that the Holy One, Blessed be He, completes the years of the righteous from day to day and from month to month, as it is written: “The number of your days I will fill” (Exodus 23:26), indicating that the righteous will live out their years fully.


The verse continues: “I can no longer go out and come in” (Deuteronomy 31:2). The Gemara asks: What is the meaning of “go out and come in”? If we say it means literally that Moses was actually physically restricted from going out and coming in, but isn’t it written: “And Moses was a hundred and twenty years old when he died, his eye was not dim, nor his natural force abated” (Deuteronomy 34:7), indicating that he was at full physical strength? And it is written further: “And Moses went up from the plains of Moab to Mount Nebo” (Deuteronomy 34:1). And it is taught in a baraita: There were twelve steps there to ascend the mountain, and Moses stepped over them all in one step, also indicating that he was at full physical strength.


Rabbi Shmuel bar Naḥmani says that Rabbi Yonatan says: The verse means that he could no longer go out and come in with words of Torah. This teaches that the gates of wisdom were closed off to him.


The verse discussing when Joshua was appointed to be the successor of Moses states: “And Moses and Joshua went, and presented themselves in the Tent of Meeting” (Deuteronomy 31:14). A Sage taught: That Sabbath when Moses died was a day of two pairs [deyo zugei], i.e., two wise men, Moses and Joshua, serving together in one place. Authority was taken from one and given to the other.


And it is taught in a baraita that Rabbi Yehuda said: If not for an explicitly written verse, one could not say what is written with regard to the death and burial of Moses. Where did Moses die? In the portion of Reuben, as it is written: “And Moses went up from the plains of Moab to Mount Nebo” (Deuteronomy 34:1), and it is known from elsewhere that Nebo is situated in the portion of Reuben, as it is written: “And the children of Reuben built Heshbon, and Elealeh, and Kiriathaim, and Nebo” (Numbers 32:37–38).


The name is also expounded: It is called “Nebo [Nevo],” for three prophets [nevi’im] died there: Moses, and Aaron, and Miriam.


Rabbi Yehuda continues: And where is Moses buried? In the portion of Gad, as it is written in the blessing of Moses to the tribe of Gad: “And he chose a first part for himself, for there a portion of a ruler was reserved” (Deuteronomy 33:21), indicating that Moses, the ruler, is buried in the portion of Gad. And how much is the distance from the portion of Reuben to the portion of Gad? Four mil. Rabbi Yehuda asks: For those four mil from Mount Nebo in the portion of Reuben to the burial place of Moses in the portion of Gad, who transported him?


He answers: The contradiction between the two verses teaches that Moses was lying in the wings of the Divine Presence, as Moses was carried out by God Himself, and the ministering angels were saying: “He executed the righteousness of the Lord, and His ordinances with Israel” (Deuteronomy 33:21). And the Holy One, Blessed be He, was saying: “Who will rise up for Me against the evildoers? Who will stand up for Me against the workers of iniquity?” (Psalms 94:16). In other words, God asked: Who will now defend the Jewish people against its accusers? The idea that God Himself transported Moses to his burial could not have been said if not for the proof from the resolution between the contradictory verses.


And Shmuel says that God was saying the verse: “Who is as the wise man and who knows the interpretation [pesher] of a matter?” (Ecclesiastes 8:1), referring to the greatness of Moses, who was able to forge compromises, pesharim, between God and the Jewish people. And Rabbi Yoḥanan says that God was saying the verse: “Wisdom, where can it be found?” (Job 28:12). And Rav Naḥman says that God was saying the verse: “And Moses, the servant of God, died there” (Deuteronomy 34:5). Semalyon says that God was saying: And Moses, the great scribe of Israel, died there.


It is taught in a baraita that Rabbi Eliezer the Great says: Over an area of twelve mil by twelve mil, equivalent to the size of the camp of Israel, a Divine Voice proclaimed and said: And Moses, the great scribe of Israel, died. And some say: Moses did not actually die, as it is written here: “And Moses, the servant of the Lord, died there” (Deuteronomy 34:5), and it is written there: “And he was there with the Lord forty days and forty nights” (Exodus 34:28). Just as there, where it says: “And he was there with the Lord,” it means that he was standing and serving before God; so too, here, when it says: “And Moses, the servant of the Lord, died there,” it means that he was standing and serving before God.


The verse describing the burial of Moses states: “And He buried him in the valley in the land of Moab over against Beth Peor; and no man knows of his grave to this day” (Deuteronomy 34:6). Rabbi Berekhya says: This verse provides a sign within a sign, i.e., a very precise description of the location of his burial, and even with this the verse concludes: “And no man knows of his grave to this day” (Deuteronomy 34:6).


The Gemara relates: And the evil monarchy of the Roman Empire already sent messengers to
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